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 I. SESSIONS 
 SESSIONS  

 
A. Notre pédagogie pour une vraie formation spirituelle du pasteur (Montréal, 1977) 

Sulpician Pedagogy for a True Spiritual Formation of the Pastor (Montreal, 1977)  
 
 

Georges Soubrier, Rapport de la Province de France sur la formation spirituelle du pasteur.  
 
A Report of the Province of France on the Spiritual Formation of the Pastor. 
Within the past two years, all French seminaries drew up a “charter” of spiritual formation. All priests entrusted 
with seminaries met on the same subject at Issy-les-Moulineaux in February 1977. The report of Fr. Soubrier, the 
rector of the seminary at Issy, synthesizes the fundamental convictions which were forthcoming from the meeting, 
defines the pedagogical practices which seem to be the most important at present and concludes with the 
questions which educators of the clergy ask most frequently today. 

ññññ 
 
 
Robert P. Waznak, Assessment of the United States Episcopal Directives on Spiritual Formation 
in the Seminary.  
 
Évaluation des directives de l’Épiscopat des États-Unis sur la formation spirituelle au séminaire. 
En application pratique de la « Ratio fondamentalis institutionis sacerdotalis », les Évêques des États-Unis ont 
approuvé un « Programme de formation sacerdotale » (PPF) applicable à tous les séminaires des États-Unis. Ce 
programme de formation devant s'adapter continuellement aux besoins réels de la vie spirituelle, il est possible de 
chercher dans quel sens on peut l'améliorer en l'approfondissant. Le Père Waznak tente d'y contribuer ici en 
s'inspirant particulièrement de deux sources :  

1. les réflexions de ceux qui sont directement engagés dans l'application de ces directives à la formation 
spirituelle au séminaire ;  

2. les tendances actuelles de la spiritualité sacerdotale en Amérique telles que les voient les Évêques et les 
prêtres.  

Ces deux sources permettent d'éclairer par expérience et de mieux apprécier le travail accompli par le PPF. 
ññññ 

 
 
Marc Ouellet, L’entrée en théologie au Grand Séminaire de Montréal. Une pédagogie d’initiation 
spirituelle au ministère presbytéral.  
 
Propaedeutics to the Major Seminary of Montreal. A Spiritual Formation Experience in Preparation for the 
Presbyteral Ministry. 
The Major Seminary of Montreal inaugurated in September 1976 a new method for first year Theological Studies. 
This new initiative responds well to Quebec's needs in this century which saw Educational reforms brought about 
in the 1960's, as well as a rapidly growing secularization phenomena. The prospective seminarian is invited to live 
the challenge found in the Gospels in a fraternal and apostolic milieu for a period of one year. The particular 
lifestyle is aimed at helping the person foster values of communion, developing his understanding of particular 
social ills by active participation in apostolic work among the poor, and a rigorous academic endeavor. These 
elements help the candidate structure his faith, expand his religious and basic philosophical understandings; all 
that he may better discern his vocation to the priestly ministry as a service of communion. 

ññññ 
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B. Liberté, autorité, obéissance dans l’Église (Rodez, 1977) 
Freedom, Authority, Obedience in the Church (Rodez, 1977) 

 
 

Pierre Molin, Des changements dans l’obéissance sacerdotale. 
 
Changes in Priestly Obedience. 
The presentation of Fr. Pierre Molin, General Secretary of the French Episcopate, came at the very beginning of 
the session in order to situate the question today. With the help of documents, but more especially starting from 
his own experiences and encounters, he describes the mentalities and motivations which bring priests to take the 
attitudes they do. He recalls ways of living obedience or of rejecting it, of exercising authority before and after the 
council. He mentions the importance of the human sciences. 
 
He stresses the desire of the members of the Church to live no more democratic fashion than formerly, even in 
their conception of the Church. He insists on the importance of mediations -, still sacralized in the recent past. Are 
they still possible now and must new forms of mediation which come along also be sacralized? 
 
The facts cited are French but the same questions must surely be encountered elsewhere. 

ññññ 
 
 
Lucien Podeur, Obéissance chrétienne et psychologie moderne.  
 
Christian Obedience and Modern Psychology. 
The author begins by describing in summary fashion obedience as it was envisaged in the Church just fifty years 
ago. He finds an illustration of it in the classic manual of Tanquerey. There obedience is considered as a virtue 
which consists in submitting oneself to the will of legitimate superiors. The latter, whether in the natural or the 
supernatural order, are viewed as representatives of God. It is a self sacrifice which gains merit but, more 
importantly, assures salvation for man. 
 
Modern psychologists, be they atheists or believers, view such a conception of obedience with suspicion. They 
define the “healthy” person (being oneself, active, creative, autonomous) and the “healthy” society (confrontation 
and dialogue) in a different way. For this reason they reject the mechanisms of affective dependence and 
fascination which religious training re-enforces, and societies in which attachment to the leader is an instrument of 
domination. For them, true obedience is that which both expresses and builds up freedom and autonomy, through 
a common project for which all are responsible, each in his own way. 

ññññ 
 
 
Pierre-André Liégé, La théologie de l’autorité dans l’Église.  
 
The Theology of Authority in the Church. 
Fr. Liégé, a Dominican, is currently Dean of the Theology Faculty of the Catholic University of Paris. His 
presentation is in three parts: 
 

1. Christian Gospel and human authority, meaning and pressures. The Gospel does not bestow on us special 
enlightenment, blueprints or models of human authority, structures of social groups. It conformed to what it 
found in its own time. It recognized the necessity of authorities in order to live together; it does not 
sacralize them; it neither supplants nor destroys them. But it puts them in their place and gives them a new 
interpretation. 

2. Authority in the ecclesial plan of Jesus Christ. It is a creative plan, in which Jesus alone is mediator. His 
mediation is “made present” by apostolic authority but it remains in the order of grace and sacrament much 
more than in the order of organization. Fr. Liégé next describes the permanent characteristics of this 
original institution, unique in relation to other organizations and sketches the general directions of its 
functioning. 
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3. The struggle for Gospel authenticity in the Church, yesterday and today. One constant threat for the 
Church is that it will let its own special concept of authority get lost. It often operates according to models 
which are foreign to it. This is why authority in the Church must above all guarantee the service of tradition 
and of communion, the service of Freedom in the Spirit, the service of Unity and the place of confrontation. 

ññññ 
 

 
Jean Passicos, Autorité, obéissance et droit canonique.   
 
Authority, Obedience and Canon Law. 
Fr. Passicos is Dean of the Canon Law faculties of Paris and Toulouse. 
 
In this presentation he analyzes the crisis of authority which the Church has undergone after Vatican II, one linked 
to the crisis of the Law, the reform of which has been too long delayed. 
 
In his old system, the “corpus” became a “codex”. The accent was put on the hierarchy, very little on persons, 
except for clerics and religious. The system worked thanks to a complementary moral teaching, to the invoking of 
sanctions. There was cohesion between the internal and external fora, interpenetration between the spiritual, 
pastoral and juridical levels. Centralization was very marked; authority very strong, conceived in a verticalist 
fashion, sustained by the notion of mediation. This Law was very voluntaristic and positivist; but persons, 
members of a community over which reigned the exercise of the Law by hierarchical authority, were more like its 
prisoners. 
 
The reform under way seeks to go beyond the Law of the Hierarchy to the Law of the ecclesial community. 
 
Fr. Passicos' analysis concerns especially organs of participation on all levels of the Church. Obedience, so 
conceived and developed, becomes more communitarian, more courageous, concerned with essential purposes 
and rejecting juridical formalism. But, in concerning itself more with persons, the Law cannot become dependent 
on small, more or less ephemeral groups in which fact begets law... 

ññññ 
 
 
Pierre Grelot, Liberté spirituelle et discipline ecclésiale dans les premières communautés 
chrétiennes.   
 
Spiritual Freedom and Ecclesial Discipline in the First Christian Communities.  
Professor of Exegesis at the Catholic Institute of Paris and well-known author, Fr. Grelot, in this original study, first 
clarifies the notion of “the spiritual freedom of the baptized”. This consists in passing from the condition of slavery 
to the freedom of the Spirit, in being liberated form the powers of evil by the Grace of Christ, in a perpetual 
struggle to remain in this freedom, in passing from the tutelage of the Law to the “Law of Christ”. 
 
As for ecclesial discipline, in order to understand it, it is necessary to take the very nature of this Church, the 
community of believers gathered around the risen Christ, as one's point of departure. In this context, Fr. Grelot 
takes up once more the vocabulary of service and obedience and studies most particularly the governance of one 
Church in the First Letter to the Corinthians and apostolic authority in Second Corinthians. 
 
The last part opens up perspectives for continuing the enquiry and for seeing the relevance of the texts of St. 
Paul, taking into consideration the difficulties of passing form an ancient vocabulary to modern terms. 

ññññ 
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II. CONFÉRENCES ÉPISCOPALES ET SÉMINAIRES   
 EPISCOPAL CONFERENCES AND SEMINARIES    

 
 
David M. Murphy, The Seminary Department of the N.C.E.A, U.S.A.  
 
La Commission des Séminaires de la N.C.E.A, États-Unis. 
Le P. Murphy, ancien secrétaire de la commission des séminaires dans la National Catholic Educational 
Association (U.S.A.), décrit dans cette note les origines et les travaux de cette commission. 

ññññ 
 
 
Raymond Gauthier, Les relations entre le Grand Séminaire et les diocèses à Montréal.  
 
Relations Between the Dioceses and the Major Seminary of Montreal. 
Since 1971, the dioceses of Quebec have been grouped in four pastoral regions. The Montreal region (called 
Inter-Montreal) comprises seven dioceses. At the service of “Inter-Montreal” directed by the seven bishops, is the 
Pastoral “Inter”, comprising two representatives from each of the dioceses, and on which depend several 
particular “inters”, among which is the “inter” for the formation of future priests. 
 
Concerning formation problems, the seminaries are also connected with a sub-committee of the Episcopal 
Commission for the Clergy of the Episcopal Assembly of Quebec. In matters concerning individual seminarians, 
the seminary is in contact with each diocese. 

ññññ 
 
 
Augustin Groz, Relations institutionnelles entre l’épiscopat français et les grands séminaires.  
 
Institutional Relations Between the French Episcopate and Major Seminaries. 
In France, the coordinating body for the Episcopate and Centers for priestly formation is called the National 
Council of Major Seminaries (CNGS). 
 
It. was founded in 1965 by the General Assembly of the French Episcopate, as an immediate implementation of 
the Council. It comprises, around the episcopal subcommittee on seminaries, one delegate elected from each of 
the nine apostolic regions, and representatives front the various levels of formation. It is an organ for study, for 
consultation, and institutional dialogue at the disposal of the member bishops of the episcopal subcommittee on 
seminaries and at the service of major seminaries. It meets several times each year for two or three days. 
 
Fr. Groz retraces the whole history and functioning of this institution up to the present. He recalls several questions which it 
has discussed and in so doing, he brings in elements from the history of priest training in France during the last ten years. 

ññññ 
 

 
 

III. SOURCES ET HISTOIRE   
 SOURCES AND HISTORY     

 
 
Gilles Chaillot, Monsieur Olier, éducateur spirituel des pasteurs d’après les sources principales 
du Traité des Saints Ordres.  
 
Father Olier, Spiritual Educator of Pastors According to the Principal Sources of the Treatise on Holy 
Orders. 
The originality of this study consists in the fact that it returns to the first two volumes of the Divers Écrits of Fr. 
Olier written in his own hand, and to an opusculum entitled De l'état ecclésiastique recently found in the archives 



   8 

of the Society of St. Sulpice. These are probably the principal sources for the Traité des Saints Ordres and the 
most relevant for casting light on the way Fr. Olier envisaged the spiritual formation of future pastors. 
 
Fr. Gilles Chaillot here carries on the study published in the Bulletin de Saint-Sulpice n. 2 p. 27-64, “The Spiritual 
Teaching Method of Fr. Olier according to his Mémoires”. It is a question of elucidating the conception of priestly 
holiness which Fr. Olier proposed that his disciples foster in the pastors who had come to be trained in the 
seminary he founded. Thus in this article. we should be able to understand better the spirit which presided at the 
formation of the seminary and which is expressed by the four essential “practices” analyzed in the preceding 
article, as the author shows in conclusion. 
 
In order to account for Fr. Olier's view of the spiritual perfection of pastors, two questions can be studied in 
succession: 

1. In his eyes, what relation exists between the holiness of the priest and common Christian perfection? 
2. What is the precise nature of this priestly holiness which he seeks to train, and what are its requirements? 

ññññ 
 
 
Vincent M. Eaton, The Early Years of Sulpician Activity in the United States: Relations with the 
Jesuits.  
 
Les relations avec les Jésuites aux débuts de Saint-Sulpice aux États-Unis. 
Archiviste de la Province sulpicienne des É.-U., M. Eaton décrit les conditions difficiles que furent celles de 
l'Église catholique après la Révolution américaine. Le premier évêque, John Carroll, de Baltimore, et la plupart 
des prêtres étaient d'ex-Jésuites qui s'instituèrent eux-mêmes « Corporation (ou Conseil) du Clergé ». Dès 
l'arrivée des premiers Sulpiciens en 1791, les relations avec ces ex-Jésuites devinrent tendues sur des questions 
financières et sur la rivalité entre le St. Mary’s Seminary (Baltimore) et le Collège Georgetown. Lorsque M. 
Ambroise Maréchal, Sulpicien, devint le troisième archevêque de Baltimore en 1817, il se trouva en présence de 
sérieuses difficultés avec la Compagnie de Jésus, qui venait de se reconstituer... 

ññññ 
 
 
 
Michael Charles Neri, American Sulpicians and the New York Review.  
 
Les Sulpiciens américains et la New York Review. 
« La modeste floraison de la culture cléricale dans le catholicisme américain », au tout début du XXe siècle, trouva 
sa principale expression littéraire dans la New York Review. Les Sulpiciens américains prirent une part active à la 
création du contexte ecclésial dans lequel se produisit cette floraison, ainsi qu'à la fondation et à la publication de 
la New York Review elle-même. Cet article se propose d'examiner à la fois la contribution sulpicienne à ce 
mouvement et les tensions qui en résultèrent lorsque la pensée catholique se trouva engagée dans la controverse 
moderniste. 

ññññ 
 
 
Bruno Harel, Saint-Sulpice et la conquête du Canada par les Anglais (1760-1764).  
 
Saint Sulpice and the Conquest of Canada by England (1760-1764). 
After summarising the activities of the Seminary of Saint SuIpice of Paris in New France, involving the pastoral 
aspect as much as the material implications which were very important for century, Fr. Bruno Harel, archivist, 
shows the effect of the capitulation of Montreal in 1760 and the consequences of the treaty of Paris in 1763. 
According to that agreement, French subjects had to sell their property and leave the country or become British 
citizens and be allowed to keep on with their activities in Canada.  
 
What about the Seminary of Saint Sulpice of Paris and the Sulpicians, all French, some of whom had lived in 
Canada for over 40 years? Under the leadership of Father Etienne Montgolfier, superior of the Seminary of 
Montreal and proposed bishop of Quebec, the seminary of Paris agreed to transfer all the estates to the Seminary 
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of Montreal. By this action, the apostolate of the Sulpicians in Canada was permitted to continue. On the 20th of 
November 1764, the 28 Sulpicians in Canada accepted their new nationality and formed a new association. By 
adopting new rules, they ensured that the aims of Saint Sulpice could be attained under their new independence. 

ññññ 
 


